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1. ALreAaDY thereisan odour of blessedness upon you, O yewho are soon to be enlightened®:
already ye are gathering the spiritual®® flowers, to weave heavenly crowns. already the fragrance
of the Holy Spirit has breathed upon you: aready ye have gathered round the vestibule of the
King's palace®®; may ye be led in also by the King! For blossoms now have appeared upon the
trees®’; may thefruit also befound perfect! Thusfar there hasbeen aninscription of your names™®,
and acall to service, and torches®™ of the bridal train, and alonging for heavenly citizenship, and
agood purpose, and hope attendant thereon. For he lieth not who said, that to them that love God
all thingswork together for good. God islavish in beneficence, yet Hewaitsfor each man’ sgenuine
will: therefore the Apostle added and said, to them that are called according to a purpose*®. The
honesty of purpose makes thee called: for if thy body be here but not thy mind, it profiteth thee
nothing.

2. Even Simon Magus once came to the Laver®*: he was baptized, but was not enlightened;
and though he dipped his body in water, he enlightened not his heart with the Spirit: hisbody went
down and came up, but his soul was not buried with Christ, nor raised with Him*2. Now | mention
the statements*® of (men’s) falls, that thou mayest not fall: for these things happened to them by
way of example, and they are written for the admonition“* of those who to thisday draw near. Let
none of you be found tempting His grace, lest any root of bitterness spring up and trouble you*®.
Let none of you enter saying, Let us see what the faithful*® are doing: let me go in and see, that |
may learn what is being done. Dost thou expect to see, and not expect to be seen? And thinkest
thou, that whilst thou art searching out what is going on, God is not searching thy heart?

3. A certain man in the Gospels once pried into the marriage feast*’, and took an unbecoming
garment, and came in, sat down, and ate: for the bridegroom permitted it. But when he saw them

394 The"blessedness’ isthe grace of Baptism, the hope of which isasafragrant odour already borne towardsthe Candidates.
These were called no longer Catechumens, but gwti{éuevol, as aready on the way “to be enlightened.” Compare xvi. 26, the
last sentence, and see Index, “enlighten.”

395 vontd. Theword is much used by Plato to distinguish things which can be discerned only by the mind from the objects
of sight and sense. Here “the spiritual (or, mental) flowers’ are the Divine truthsin which “the fragrance of the Holy Spirit”
breathes.

396 By “the vestibule’ is meant “the outer hall of the Baptistery” (xix. 2), and by “the King's Palace” the Baptistery itself,
which Cyril calls“the inner chamber” (xx. 1) and “the bride-chamber” (iii. 2; xxii. 2). See Index, “Baptistery.” Here the local
terms have also an allegorical sense, Baptism being regarded as the marriage of the Soul to Christ.

397 Another allegory, from the season of Spring, when the L ectures were delivered.

398 dvouatoypagpia. SeeIndex.

399 That the Candidates on their first admission carried torches or lighted tapersin procession is a conjecture founded on this
passageand Lect. I. 1: “Yewho havejust lighted the torches of faith, preserve them in your hands unquenched.” But see Index,
“Lights.”

400 Rom. viii. 28. In S. Paul’s argument the “ purpose” is God's eternal purpose of salvation through Christ (Eph. i. 11; iii.
11): but Cyril appliesit here to sincerity of purpose in coming to Baptism.

401 Actsviii. 13.

402 Rom. vi. 4; Col. ii. 12.

403 Greek, bnoypagr], meaning either an “indictment,” or adescriptive“sketch.” For the former meaning, see Plato, Theaet.
172, E. onoypa@rv ..Hv dviwpooiav kahootv.

404 1 Cor. x. 11.

405 Heb. xii. 15.

406 “The faithful” are those who have been already baptized, and instructed in those mysteries of the Christian Faith which
were reserved for the initiated. See Index, “Faithful.”

407 Matt. xxii. 12. The same passage is applied to Baptism in Cat. iii. 2.
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al clad in white*®, he ought to have assumed a garment of the same kind himself: whereas he
partook of thelike food, but was unlikethem in fashion and in purpose. The bridegroom, however,
though bountiful, was not undiscerning: and in going round to each of the guests and observing
them (for his care was not for their eating, but for their seemly behaviour), he saw a stranger not
having on a wedding garment, and said to him, Friend, how camest thou in hither? In what a
colour®! With what aconscience! What though the door-keeper forbade thee not, because of the
bountifulness of the entertainer? what though thou wert ignorant in what fashion thou shouldest
come in to the banquet?—thou didst come in, and didst see the glittering fashions of the guests:
shouldest thou not have been taught even by what was before thine eyes? Shouldest thou not have
retired in good season, that thou mightest enter in good season again? But now thou hast comein
unseasonably, to be unseasonably cast out. So he commands the servants, Bind his feet, which
daringly intruded: bind his hands, which knew not how to put a bright garment around him: and
cast himinto the outer darkness; for he is unworthy of the wedding torches™°. Thou seest what
happened to that man: make thine own condition safe.

4. For we, the ministersof Christ, have admitted every one, and occupying, asit were, the place
of door-keepers we left the door open: and possibly thou didst enter with thy soul bemired with
sins, and with awill defiled. Enter thou didst, and wast allowed: thy name was inscribed. Tell
me, dost thou behold this venerable constitution of the Church? Dost thou view her order and
discipline, the reading of Scriptures*?, the presence of the ordained*, the course of instruction*?
Be abashed at the place, and be taught by what thou seest**>. Go out opportunely now, and enter
most opportunely to-morrow.

If the fashion of thy soul is avarice, put on another fashion and come in. Put off thy former
fashion, clokeit not up. Put off, | pray thee, fornication and uncleanness, and put on the brightest
robe of chastity. This charge | give thee, before Jesus the Bridegroom of souls come in and see
their fashions. A long notice™* is allowed thee; thou hast forty*” days for repentance: thou hast
full opportunity both to put off, and wash, and to put on and enter. But if thou persist in an evil
purpose, the speaker is blameless, but thou must not look for the grace: for the water will receive,
but the Spirit will not accept thee®®. If any oneis conscious of hiswound, let him take the salve;

408 See Cat. xxii. 8 and Index, “White.”

409 The Greed word (xp®dua) is used by Ignatius in the beginning of his Epistle to the Romans of a discolouring stain.

410 Compare § 1, note 6.

41 The Greek word (¢miotriun) which commonly means “knowledge” or “understanding,” is applied here and in vi. 35 to

theintelligence and skill displayed in the arrangement of the public services of the Church. Compare Apostolic Constitutions,
ii. 57, where the Bishop is exhorted to have the assemblies arranged peta ndong émotriung.

412 In the same passage of the Apostolic Congtitutions precise directions are given for reading a L esson from the Old Testament,
singing the Psalms, and reading the Epistle and Gospel.
413 By “the ordained” (kavovik®v) are meant all whose names were registered as bearing office in the Church, Priests,

Deacons, Deaconesses, Monks, Virgins, Widows, all having their appointed placed and proper duties. Apost. Canon. 70, €1 tig
éniokomog, f| tpeoPutepog, fj didkovog, fi SAwg ToD kataldyov TV KANPIKGV, K.T.A.

414 Compare Apost. Const. asabove: “Let the Preshyters one by one, not all together, exhort the people; and the Bishop last,
as being the commander.”

415 S. Aug. de Civit. Del., ii. 28: “Though some come to mock at such admonitions, all their insolence is either humbled by
asudden conversation (immutatio) or suppressed by fear or shame.”

416 Greek, npobeopia. Compare Gal. iv. 2: “the time appointed of the father.” At Athensit meant a“limitation,” or fixed
period within which a debt must be claimed or paid, or an action commenced.

417 Index, “Lent.”

418 Compare xvii. 36.
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if any hasfallen, let him arise. Let there be no Simon among you, no hypocrisy, no idle curiosity
about the matter.

5. Possibly too thou art come on another pretext. It is possible that a man is wishing to pay
court to awoman, and came hither on that account*®. The remark appliesin like manner to women
alsointheir turn. A slave also perhapswishesto please hismaster, and afriend hisfriend. | accept
this bait for the hook, and welcome thee, though thou camest with an evil purpose, yet as one to
be saved by a good hope. Perhaps thou knewest not whither thou wert coming, nor in what kind
of net thou art taken. Thou art come within the Church’s nets’: betaken alive, flee not: for Jesus
is angling for thee, not in order to kill, but by killing to make alive: for thou must die and rise
again. For thou hast heard the Apostle say, Dead indeed unto sin, but living unto righteousness*.
Dieto thy sins, and live to righteousness, live from this very day.

6. See, | pray thee, how great adignity Jesus bestowsonthee. Thou wert called aCatechumen,
while the word echoed*?? round thee from without; hearing of hope, and knowing it not; hearing
mysteries, and not understanding them; hearing Scriptures, and not knowing their depth. The echo
isno longer around thee, but within thee; for the indwelling Spirit*?* henceforth makes thy mind a
house of God. When thou shalt have heard what iswritten concerning the mysteries, then wilt thou
understand things which thou knewest not. And think not that thou receivest asmall thing: though
amiserable man, thou receivest one of God'stitles. Hear St. Paul saying, God is faithful*. Hear
another Scripture saying, God is faithful and just*®. Foreseeing this, the Psalmist, because men
areto receive atitle of God, spoke thusin the person of God: | said, Ye are Gods, and are all sons
of the Most High**. But beware lest thou have the title of “faithful,” but the will of the faithless.
Thou hast entered into a contest, toil on through the race: another such opportunity thou canst not
have’?. Wereit thy wedding-day before thee, wouldest thou not have disregarded all else, and set
about the preparation for the feast? And on the eve of consecrating thy soul to the heavenly
Bridegroom, wilt thou not cease from carnal things, that thou mayest win spiritual ?

7. We may not receive Baptism twice or thrice; else it might be said, Though | have failed
once, | shall set it right a second time: whereas if thou fail once, the thing cannot be set right; for
thereisone Lord, and one faith, and one baptism®?: for only the heretics are re-baptized**, because
the former was no baptism.

419 S. Ambrose on the 119th Psalm, Serm. xx. § 48, speaks of some who pretended to be Christians in order to marry one
whose parents would not give her in marriage to a heathen.

420 Matt. xiii. 47.

421 Rom. vi. 11, 14.

422 S. Cyril plays upon the word “ Catechumen,” which has the same root as “echo.”

423 Rom. viii. 9, 11.

424 1Cor.i.9.

425 1 Johni. 9.

426 Ps. Ixxxi. 6.

421 Compare xvii. 36.

428 Eph. iv. 5.

429 This sentence is omitted in one ms. (Paris, 1824), but probably only through the repetition of the word “baptism.” On the

laws of the Church against the repetition of Baptism, and concerning the re-baptism of heretics, see Tertull. de Baptismo, c. xv:
Apost. Const. xv.: Bingham, xii. 5: Hefele, Councils, Lib. I. c. 2: Dictionary Christian Antig. I. p. 167 a.
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8. For God seeks nothing else from us, save agood purpose. Say not, How are my sins blotted
out? | tell thee, By willing, by believing*®. What can be shorter than this? But if, while thy lips
declare thee willing, thy heart be silent, He knoweth the heart, who judgeth thee. Cease from this
day from every evil deed. Let not thy tongue speak unseemly words, let thine eye abstain from
sin, and from roving** after things unprofitable.

9. Let thy feet hasten to the catechisings; receive with earnestness the exorcisms®% whether
thou be breathed upon or exorcised, the act isto thee salvation. Suppose thou hast gold unwrought
and alloyed, mixed with various substances, copper, and tin, and iron, and lead: we seek to have
the gold alone; can gold be purified from the foreign substances without fire? Even so without
exorcisms the soul cannot be purified; and these exorcisms are divine, having been collected out
of the divine Scriptures. Thy face has been veiled*?, that thy mind may henceforward be free, lest
the eye by roving make the heart rove also. But when thine eyes are veiled, thine ears are not
hindered from receiving the means of salvation. For in like manner asthose who are skilled in the
goldsmith’s craft throw in their breath upon the fire through certain delicate instruments, and
blowing up the gold which is hidden in the crucible stir the flame which surrounds it, and so find
what they are seeking; even so when the exorcists inspire terror by the Spirit of God, and set the
soul, as it were, on fire in the crucible of the body, the hostile demon flees away, and there abide
salvation and the hope of eterna life, and the soul henceforth is cleansed from its sins and hath
salvation. Let usthen, brethren, abidein hope, and surrender ourselves, and hope, in order that the
God of all may see our purpose, and cleanse us from our sins, and impart to us good hopes of our
estate, and grant us repentance that bringeth salvation. God hath called, and His call isto thee.

10. Attend closely to the catechisings, and though we should prolong our discourse, let not thy
mind be wearied out. For thou art receiving armour against the adverse power, armour against
heresies, against Jews, and Samaritans®, and Gentiles. Thou hast many enemies; take to thee many
darts, for thou hast many to hurl them at: and thou hast need to learn how to strike down the Greek,
how to contend against heretic, against Jew and Samaritan. And the armour is ready, and most
ready the sword of the Spirit**: but thou also must stretch forth thy right hand with good resol ution,
that thou mayest war the Lord’s warfare, and overcome adverse powers, and become invincible
against every heretical attempt.

11. Let megivetheethischargeaso. Study our teachings and keep them for ever. Think not
that they are the ordinary homilies®s; for though they also are good and trustworthy, yet if we should
neglect them to-day we may study them to-morrow. But if the teaching concerning the laver of
regeneration delivered in a consecutive course be neglected to-day, when shall it be made right?
Suppose it is the season for planting trees: if we do not dig, and dig deep, when else can that be

430 Rufinus, in the Exposition of the Creed, on the Remission of sins: “The Pagans are wont to say in derision of us, that we
deceive ourselvesin thinking that crimes which have been committed in deed can be washed out by words.”

431 Thereading in the Benedictine Edition, unde 6 voic cov peppécdw, haslittle authority, and is quite unsuitable. Seebelow,
70 PAéppa pepPduevov.

432 Index, “ Exorcism.”

433 Index, “Veiling.”

434 The Samaritans are frequently mentioned by Epiphanius and other writers of the 4th century among the chief adversaries

of Christianity. “In their humble synagogue, at the foot of the mountain (Gerizim), the Samaritans still worship, the oldest and
the smallest sect in theworld.” (Stanley, Snai and Palestine, p. 240.)

435 Eph. vi. 17.

436 See above, § 4, note 3.
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planted rightly which has once been planted ill? Suppose, pray, that the Catechising is a kind of
building: if we do not bind the house together by regular bonds in the building, lest some gap be
found, and the building become unsound, even our former labour is of no use. But stone must
follow stone by course, and corner match with corner, and by our smoothing off inequalities the
building must thus rise evenly. In like manner we are bringing to thee stones, as it were, of
knowledge. Thou must hear concerning the living God, thou must hear of Judgment, must hear of
Christ, and of the Resurrection. And many things there are to be discussed in succession, which
though now dropped one by one are afterwards to be presented in harmonious connexion. But
unless thou fit them together in the one whole, and remember what isfirst, and what is second, the
builder may build, but thou wilt find the building unsound.

12. When, therefore, the Lectureisdelivered, if a Catechumen ask thee what the teachers have
said, tell nothing to him that is without*”. For we deliver to thee a mystery, and a hope of thelife
to come. Guard the mystery for Him who givesthereward. Let none ever say to thee, What harm
to thee, if | also know it? So too the sick ask for wine; but if it be given at awrong time it causes
delirium, and two evils arise; the sick man dies, and the physician isblamed. Thusisit aso with
the Catechumen, if he hear anything from the believer: both the Catechumen becomes delirious
(for he understands not what he has heard, and findsfault with the thing, and scoffs at what issaid),
and the believer is condemned as a traitor. But thou art now standing on the border: take heed,
pray, to tell nothing out; not that the things spoken are not worthy to be told, but because hisear is
unworthy to receive. Thou wast once thyself a Catechumen, and | described not what lay before
thee. When by experience thou hast learned how high are the matters of our teaching, then thou
wilt know that the Catechumens are not worthy to hear them.

13. Yewho have been enrolled are become sons and daughters of one Mother. When ye have
come in before the hour of the exorcisms, let each one of you speak things tending to godliness:
and if any of your number be not present, seek for him. If thou wert called to a banquet, wouldest
thou not wait for thy fellow guest? If thou hadst a brother, wouldest thou not seek thy brother’s
good?

Afterwards busy not thyself about unprofitable matters: neither, what the city has done, nor
thevillage, nor the King*®, nor the Bishop, nor the Presbyter. Look upward; that iswhat thy present
hour needeth. Be still*®, and know that | am God. If thou seest the believers ministering, and
shewing no care, they enjoy security, they know what they have received, they are in possession
of grace. But thou standest just now in the turn of the scale, to be received or not: copy not those
who have freedom from anxiety, but cherish fear.

14. And when the Exorcism has been done, until the others who are being exorcised have
come*, let men be with men, and women with women. For now | need the example of Noah's
ark: in which were Noah and his sons, and his wife and his sons' wives. For though the ark was

437 On the Disciplina Arcani, or rule against publishing the Christian Creed and Mysteries to Catechumens and Gentiles, see
Index, “Mysteries.”
438 Thetitle“King” (BaoiAevg) is used in the Greek Liturgies and Fathers of the Roman Emperor, asin the Clementine

Liturgy: Umep tod Paciréwg, kai tdv v Unepoxf], whereitistaken from 1 Tim. ii. 2. Compare Cat. xiv. 14, and 22: Kwvotavtivou
700 PactAéwg.

439 Ps. xlvi. 10. Sept. oxoAdoare, “give atention freely.”

440 From S. Augustine, de Symbolo, i. 1 (Migne T. vi. p. 930), we learn that the Candidates were brought in before the
Congregation one by one for exorcism; and so, as Cyril here shews, they had to wait outside till the others returned.
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one, and the door was shut, yet had things been suitably arranged. If the Church is shut, and you
are all inside, yet let there be a separation, men with men, and women with women**: lest the
pretext of salvation become an occasion of destruction. Even if there be afair pretext for sitting
near each other, let passions be put away. Further, let the men when sitting have a useful book;
and let one read, and another listen: and if there be no book, let one pray, and another speak
something useful. And again let the party of young women sit together in like manner, either
singing or reading quietly, so that their lips speak, but others’ ears catch not the sound: for | suffer
not a woman to speak in the Church*?, And let the married woman also follow the same example,
and pray; and let her lipsmove, but her voice be unheard, that a Samuel** may come, and thy barren
soul give birth to the salvation of “ God who hath heard thy prayer;” for thisisthe interpretation of
the name Samuel.

15. | shall observe each man’ s earnestness, each woman’ sreverence. Let your mind berefined
as by fire unto reverence; let your soul be forged as metal: let the stubbornness of unbelief be
hammered out: et the superfluous scales of theiron drop off, and what is pure remain; let the rust
of the iron be rubbed off, and the true metal remain. May God sometime shew you that night, the
darkness which shines like the day, concerning which it is said, The darkness shall not be hidden
fromthee, and the night shall shineasthe day**. Then may the gate of Paradise be opened to every
man and every woman among you. Then may you enjoy the Christ-bearing waters in their
fragrance*s. Then may you receive the name of Christ*¢, and the power of things divine. Even
now, | beseech you, lift up the eye of the mind: even now imagine the choirs of Angels, and God
the Lord of all there sitting, and His Only-begotten Son sitting with Him on Hisright hand, and the
Spirit present with them; and Thrones and Dominions doing service, and every man of you and
every woman receiving salvation. Even now let your earsring, asit were, with that glorious sound,
when over your salvation the angels shall chant, Blessed are they whose iniquities are forgiven,
and whose sins are covered®”: when like stars of the Church you shall enter in, bright in the body
and radiant in the soul.

16. Great isthe Baptism that lies before you*®: aransom to captives; aremission of offences;
a death of sin; a new-birth of the soul; a garment of light; a holy indissoluble seal; a chariot to
heaven; the delight of Paradise; a welcome into the kingdom; the gift of adoption! But thereisa

441 Chrys. in Matt. Hom. Ixxiv. 8 3: “You ought to have within you the wall that separates you from the women: but since
ye will not, our fathers have thought it necessary to separate you at least by these boards; for | have heard from my elders that
there were not these wallsin old times.” These barriers had not yet been introduced at Jerusalem, or Cyril’s admonition would
have been needless. Compare Apostolic Constitutions, 1. 57.

442 1 Cor. xiv. 34; 1 Tim. ii. 12.

443 1Sam.i. 13, 20. Onthevariousinterpretations of the name Samuel, see Dict. Bib. “ Samuel,” and Driver on the passage.
Cyril adopts the meaning “heard of God.”

444 Ps. cxxxix. 12. On Easter Eve the Church was full of lights which were kept burning all night, and the newly-baptized

carried torches. Gregory of Nyssa, preaching on the Resurrection (Orat. iv.) describes the scene: “This brilliant night, by
mingling the flames of torches with the morning rays of the sun, has made one continuous day, not divided by the interposition
of darkness.”

445 Or, as the Benedictine Editor conjectures, “the waters which have a Christ-bearing (xpiotogdpov) fragrance.” On the
epithet xpioto@dpog, see Bishop Lightfoot’s note on Ignat. ad Eph. § 1 and § 9. Its meaning, as well asthat of @eogdpog is
defined in the answer of Ignatiusto Trajan, ‘0 Xpiotov €xwv év otépvorg (Martyr. Ign. Ant. § 2).

446 Cat. xxi. 1. “made partakers therefore of Christ, ye arerightly called Christs.”
47 Ps. xxxii. 1, which verseis still chanted in the Greek Church as soon as the Baptism is completed.
448 S. Basil has a passage in praise of Baptism almost the same, word for word, with this. 1t ismore likely to have been

borrowed from Cyril by Basil and other Fathers, than to be alater interpolation here.
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serpent by the wayside watching those who pass by: beware lest he bite thee with unbelief. He
sees so many receiving salvation, and is seeking whom he may devour##®. Thou art coming in unto
the Father of Spirits, but thou art going past that serpent. How then mayest thou pass him? Have
thy feet shod with the preparation of the gospel of peace’; that even if he bite, he may not hurt
thee. Have faith in-dwelling, stedfast hope, a strong sandal, that thou mayest pass the enemy, and
enter the presence of thy Lord. Prepare thine own heart for reception of doctrine, for fellowship
in holy mysteries. Pray more frequently, that God may make thee worthy of the heavenly and
immortal mysteries. Cease not day nor night: but when sleep is banished from thine eyes, then let
thy mind be free for prayer. And if thou find any shameful thought rise up in thy mind, turn to
meditation upon Judgment to remind thee of Salvation. Givethy mind wholly to study, that it may
forget base things. If thou find any one saying to thee, Art thou then going in, to descend into the
water? Has the city just now no baths? take notice that it is the dragon of the sea®>* who is laying
these plotsagainst thee. Attend not to thelipsof thetalker, but to God who worketh inthee. Guard
thine own soul, that thou be not ensnared, to the end that abiding in hope thou mayest become an
heir of everlasting salvation.

17. Wefor our part as men charge and teach you thus. but make not ye our building hay and
stubble and chaff, lest we suffer loss, from our work being burnt up: but make ye our work gold,
and silver, and precious stones*? For it liesin me to speak, but in thee to set thy mind** upon it,
and in God to make perfect. Let usnerve our minds, and brace up our souls, and prepare our hearts.
The race is for our soul: our hope is of things eternal: and God, who knoweth your hearts, and
observeth who is sincere, and who a hypocrite, is able both to guard the sincere, and to give faith
to the hypocrite: for even to the unbeliever, if only he give his heart, God is able to give faith. So
may He blot out the handwriting that is against you**, and grant you forgiveness of your former
trespasses, may He plant you into His Church, and enlist you in His own service, and put on you
the armour of righteousness®: may He fill you with the heavenly things of the New Covenant,
and give you the seal of the Holy Spirit indelible throughout all ages, in Christ Jesus Our Lord: to
whom be the glory for ever and ever! Amen.

449 1 Pet. v. 8.

450 Eph. vi. 15.

451 Is. xxvii. 1.

452 1 Cor. iii. 12, 15.

453 Greek mpoasbiabat, Sept. Deut. xiii. 4, “cleave unto Him.” Compare Josh. xxiii. 12; Ps. Ixii. 10, “ Set not your heart upon
them.”

454 Col. ii. 14.

455 2 Cor. vi. 7; Rom. vi. 13.

456 It is doubtful whether this caution proceeded from Cyril himself when issuing a written copy of his Lectures, or from

some later editor. Eusebius (E.H. v. 20) has preserved an adjuration by Irenaaus at the end of his treatise, On the Ogdoad: |
adjure thee, who mayest transcribe this book, by Our Lord Jesus Christ, and by His glorious advent, when He cometh to judge
the quick and the dead, to compare what thou hast written and correct it carefully by this copy, from which thou hast transcribed
it; this adjuration a so thou shalt write in like manner, and set it in the copy.

457 Gr. 10 obvolov. Plat. Leg. 654 B; Soph. 220 B.
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> FIVE CATECHETICAL LECTURES

144

OF

THE SAME AUTHOR,

TO THE NEWLY BAPTIZED*.

Lecture X1 X.

First Lecture on the Mysteries.

WiTH A LEssoN FrRom THE First General Epistle of Peter, BeciNNING AT Be sober, be vigilant, To THE
END OF THE EPISTLE.

1. I Have long been wishing, O true-born and dearly beloved children of the Church, to discourse
to you concerning these spiritual and heavenly Mysteries; but since | well knew that seeing is far
more persuasive than hearing, | waited for the present season; that finding you more open to the
influence of my wordsfrom your present experience, | might lead you by the hand into the brighter
and more fragrant meadow of the Paradise before us; especially asye have been madefit to receive
the more sacred Mysteries, after having been found worthy of divine and life-giving Baptism?,
Sincethereforeit remainsto set before you atable of the more perfect instructions, let us now teach

2% “At the end of this Lecture in the older of the Munich mss. there is the following addition: Many other Lectures were
delivered year by year, both before Baptism and after the neophytes had been baptized. But these alone were taken down when
spoken and written by some of the earnest students in the year 352 of the advent of our Lord and Saviour Jesus Christ. Andin
these you will find partly discussions of all the necessary doctrines of the Faith which ought to be known to men, and answers
to the Greeks, and to those of the Circumcision, and to the Heresies, and the moral precepts of Christians of all kinds, by the
grace of God. The year 352 according to the computation of the Greeksis the year 360 of the Christian era” (Rupp).

Thedate at which the L ectureswere delivered cannot possibly be so late asishere stated. Seethe section of the Introduction
onthe “Date.”

27 This general title of the five following Lecturesis omitted in many mss. “In Cod. Ottob. at the end of the specidl title of
thisfirst Mystagogic Lecture, after the words “to the end of the Epistle,” there follows the statement “ Of the same author Cyril,
and of John the Bishop” (Bened. Ed.). See Index, Authenticity.

B This Lecture was delivered on the Monday after Easter in the Holy Sepulchre: see Cat. xviii. 33.
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you these things exactly, that ye may know the effect®> wrought upon you on that evening of your
baptism.

2. First ye entered into the vestibule® of the Baptistery, and there facing towards the West ye
listened to the command to stretch forth your hand, and as in the presence of Satan ye renounced
him. Now ye must know that thisfigure isfound in ancient history. For when Pharaoh, that most
bitter and cruel tyrant, was oppressing the free and high-born people of the Hebrews, God sent
Moses to bring them out of the evil bondage of the Egyptians. Then the door posts were anointed
with the blood of alamb, that the destroyer might flee from the houses which had the sign of the
blood; and the Hebrew peoplewas marvellously delivered. The enemy, however, after their rescue,
pursued after them?**, and saw the sea wondrously parted for them; nevertheless he went on,
following closein their footsteps, and was al at once overwhelmed and engulphed in the Red Sea.

3. Now turn from the old to the new, from the figure to thereality. There we have Moses sent
from God to Egypt; here, Christ, sent forth from His Father into theworld: there, that M oses might
lead forth an afflicted people out of Egypt; here, that Christ might rescue those who are oppressed
in the world under sin: there, the blood of alamb was the spell against?*® the destroyer; here, the
blood of the Lamb without blemish Jesus Christ is made the charm to scare®® evil spirits: there,
the tyrant was pursuing that ancient people even to the sea; and here the daring and shamel ess spirit,

N theauthor of evil, was following thee even to the very streams of salvation. The tyrant of old was
145 drowned in the sea; and this present one disappears in the water of salvation.

4. But nevertheless thou art bidden to say, with arm outstretched towards him as though he
were present, “| renounce thee, Satan.” | wish also to say wherefore ye stand facing to the West;
for it is necessary. Since the West is the region of sensible darkness, and he being darkness has
his dominion also in darkness, therefore, looking with a symbolical meaning towards the West, ye
renounce that dark and gloomy potentate. What then did each of you stand up and say? “I renounce
thee, Satan,”—thou wicked and most cruel tyrant! meaning, “1 fear thy might no longer; for that
Christ hath overthrown, having partaken with me of flesh and blood, that through these He might
by death destroy death®%, that | might not be made subject to bondage for ever.” “I renounce
thee,”—thou crafty and most subtle serpent. “I renounce thee,”—plotter as thou art, who under
the guise of friendship didst contrive all disobedience, and work apostasy in our first parents. “I
renounce thee, Satan,”—the artificer and abettor of all wickedness.

e v Eueaoty tv...yeyevnuévny , isfound in al the mss. “Nevertheless it would seem that we ought to read
TOVv...yeyevnuévwv, which Grodecq either read or substituted” (Ben. Ed.). With the proposed reading the meaning would
be—"the significance of the things done to you,” which agrees better with the meaning of £ueacig.

Z0 6V poavAtov, called below in 8 11 “the outer chamber.” Cf. Procat. § 1, note 3. It appearsfrom Tertullian, De Corona,
§ 3, that the renunciation was madefirst in the Church, and afterwards in the Baptistery: “When we are going to enter the water,
at that moment as well as just before in the Church under the hand of the President, we solemnly profess that we disown the
devil, and his pomp, and his angels.”

es Ex. xiv. 9, 23.

= dmotpémaiov

3 puyadevthprov, the word commonly used in the Septuagint for “acity of refuge.” But the Verb guyadebw is Transitive
in 2 Macc. ix. 4, aswell asin Xenophon and Demosthenes. The application of the blood of Christ in Baptism is represented by
marking the sign of the Cross on the forehead. Compare the lines of Prudentius quoted by the Benedictine Editor:

“Passio quaenostram defendit sanguine frontem,
Corporeamqgue domum signato collinit ore.”
e Heb. ii. 14, 15.
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5. Then in a second sentence thou art taught to say, “and al thy works.” Now the works of
Satan are all sin, which also thou must renounce;—just as one who has escaped atyrant has surely
escaped his weapons also. All sin therefore, of every kind, isincluded in the works of the devil.
Only know this; that all that thou sayest, especially at that most thrilling hour, iswritten in God’s
books; when therefore thou doest any thing contrary to these promises, thou shalt be judged as a
transgressor®%, Thou renouncest therefore the works of Satan; | mean, all deeds and thoughts
which are contrary to reason.

6. Then thou sayest, “And all his pomp®%.” Now the pomp of the devil is the madness of
theatres™®®, and horse-races, and hunting, and all such vanity: from which that holy man praying
to be delivered says unto God, Turn away mine eyes from beholding vanity%. Be not interested
in the madness of the theatre, where thou wilt behold the wanton gestures of the players®®®, carried
on with mockeries and all unseemliness, and the frantic dancing of effeminate men,—nor in the
madness of them who in hunts®™* expose themselves to wild beasts, that they may pamper their
miserable appetite; who, to serve their belly with meats, become themselvesin reality meat for the
belly of untamed beasts; and to speak justly, for the sake of their own god, their belly, they cast
away their life headlong in single combats®™. Shun al so horse-races, that frantic and soul-subverting
spectacle®”. For all these are the pomp of the devil.

Z5 Gal. ii. 18.

z% Herod. I1. 58: “The Egyptians were the first to introduce solemn assemblies (ravnyvpic) and processions (roprmdg).”
At Rome the term “pompa’ was applied especially to the procession with which the Ludi Circenses were opened and also to
any grand ceremony or pageant.

7 Beatpouaviat. Cf. Tertull. Apologet. 38; “We renounce all your spectacles....Among us nothing is ever said, or seen, or
heard, which has anything in common with the madness of the Circus, the immodesty of the theatre, the atrocities of the arena,
the useless exercises of the wrestling-ground.” He calls the theatre “that citadel of all impurities,” De Spectaculis, c. 10,
“immodesty’ s peculiar abode,” c. 17, and gives a vivid description of the rage and fury of the Circusin c. 16.

238 Ps. cxix. 37.

z Hluwv, the name either of a species of low comedy, “consisting more of gestures and mimicry than of spoken dialogue,”
or of the personswho acted in them. Cyril’s description of the coarse and indecent character of the mimesis more than justified
by the impartial testimony of Ovid, Trist. ii. 497:

“Quid si scripsissem mimos obscoma jocantes,

Qui semper vetiti crimen amoris habent;

In quibus assidue cultus procedit adulter,
Verbague dat stulto callida nuptaviro.

Nubilis hos virgo, matronaque, virque, puerque
Spectat, et e magna parte Senatus adest.

Nec satisincestis temerari vocibus aures;
Assuescunt oculi multa pudenda pati.”

A theatre is mentioned as one of the buildings erected by Hadrian in his new City Aelia Capitolina built on the site of
Jerusalem; and that theatrical performances were continued in the time of Cyril we know from the accusation that in atime of
famine he had sold one of the Church vestments, which was afterwards used upon the stage.

20 Lactantius, Epitome, 8 63: “Histrionici etiam impudici gestus, quibusinfames foeminasimitantur, libidines, queesaltando
exprimunt, docent.”

Zn kuvnyeoiaig, the so-called “venationes’ of the Circusin which the “bestiarii” fought with wild beasts.

22 The “bestiarii” were feasted in public on the day before their encounter with the beasts. See Tertull. Apologet. § 42: “I

do not reclinein public at the feast of Bacchus, after the manner of the beast-fighters at their last banquet.” Ib. 89: “Those aso
who dine on the flesh of wild beasts from the arena, who have keen appetites for bear and stag.” These latter, however, were
chiefly the poor, to whom flesh was ararity: Apuleius Metam. iv. 14, quoted by Oehler.

ZB Puxag éktpaxiAlov, an alusion to the risk of a broken neck in the chariot-race. Tertull. de Spectaculis, § 9:
“Equestrianism was formerly practised in a simple way on horseback, and certainly its ordinary use was innocent: but when it
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7. Moreover, the things which are hung up at idol festivals®™, either meat or bread, or other
such things polluted by the invocation of the unclean spirits, are reckoned in the pomp of the devil.
For asthe Bread and Wine of the Eucharist before the invocation of the Holy and Adorable Trinity

N\ weresimple bread and wine, while after the invocation the Bread becomes the Body of Christ, and
145 the Wine the Blood of Christ®, so in like manner such meats belonging to the pomp of Satan,
though in their own nature simple, become profane by the invocation of the evil spirit.

8. After thisthou sayest, “and all thy service®.” Now the service of the devil is prayer inidol
temples; things done in honour of lifelessidols; the lighting of lamps®, or burning of incense by
fountains or rivers®’®, as some persons cheated by dreams or by evil spirits do [resort to this®™],
thinking to find a cure even for their bodily ailments. Go not after such things. The watching of
birds, divination, omens, or amulets, or charms written on leaves, sorceries, or other evil arts*®,
and all such things, are services of the devil; therefore shun them. For if after renouncing Satan
and associating thyself with Christ®%, thou fall under their influence, thou shalt find?#? the tyrant
more bitter; perchance, because he treated thee of old as his own, and relieved thee from his hard
bondage, but has now been greatly exasperated by thee; so thou wilt be bereaved of Christ, and
have experience of the other. Hast thou not heard the old history which tells us of Lot and his
daughters? Was not he himself saved with his daughters, when he had gained the mountain, while
his wife became a pillar of salt, set up as a monument for ever, in remembrance of her depraved
will and her turning back. Take heed therefore to thyself, and turn not again to what is behind>®,

was dragged into the games, it passed from a gift of God into the service of demons.” The presiding deity of the chariot-race
was Poseidon (Hom. Il. xxiii, 307; Pind. Ol. i. 63; Pyth. vi. 50; Soph. Edip. Col. 712), and both this and the other shows of the
Circus, and of the theatre, were connected with the worship of the gods of Greece and Rome, and therefore forbidden asidolatrous:
“What high religious rites, what sacrifices precede, intervene, and follow, how many guilds, how many priesthoods, how many
services are set astir” (Tert. de Spect. § 7).

navnyvpeot. The Panegyriswas strictly areligious festival, but was commonly accompanied by a great fair or market,
in which were sold not only such things as the worshippers might need for their offerings, e.g. frankincense, but also the flesh
of the animals which had been sacrificed. Cf. Dictionary of Greek and Rom. Antiq. “Panegyris.” Tertull. Apolog. § 42: “We
do not go to your spectacles: yet the articlesthat are sold there, if | need them, | shall obtain more readily at their proper places.
We certainly buy no frankincense.”

74

Z6 Compare St. Paul’s argument against meats offered to idols, 1 Cor. x. 14-21: and on Cyril’s Eucharistic doctrine, see
notes on Cat. xxii.
2’ The form of renunciation before Baptism is given in the Apostolic Constitutions, VII. 41: “I renounce Satan, and his

works, and his pomps, and his services, and his angels, and his inventions, and all things that are under him.” Cf. Tertull. De
Spectaculis, § 4: “When on entering the water, we make profession of the Christian faith in the words of itsrule, we bear public
testimony that we have renounced the devil, his pomp, and his angels.”

2z Herod. ii. 62: “At Sais, when the assembly takes place for the sacrifices (to Minerva, or Neith), thereis one night on
which the inhabitants all burn amultitude of lightsin the open air round their houses.... These burn the whole night, and give to
the festival the name of the Feast of Lamps (Avyvoxkain).”

2B Fountains and rivers had each its own deity or nymph, to whom sacrifices were offered, and incense burned.

Zm £¢ tobto S1éfnoav. Thesewordsare omitted in many mss, and regarded by the Benedictine Editor as a spurious addition
made to complete the construction. The words #} towxdta at the end of the sentence are better omitted, asin several good mss.

ey Cat. iv. 37; Apost. Consgt. vi.: “Benot adiviner, for that leadstoidolatry.... Thou shalt not use enchantments or purgations
for thy child. Thou shalt not be a soothsayer nor adiviner by great or little birds. Nor shalt thou learn wicked arts; for all these
things has the Law forbidden.” Deut. xviii. 10, 11.

A Apost. Const. vii. 41: “And after hisrenunciation et himin his association (cuvtacodpevog) say, | associate myself with
Christ.”

= nelpadrion (Cod. Mon. 1) is a better reading than tepac6rjon. Cf. Plat. Laches, 188 E: tév €pywv émelpddnv.

z3 Phil. iii. 13. On the pillar of salt, see Wisd. x. 7: “Of whose wickedness even to this day the waste land that smoketh is

atestimony,...and a standing pillar of salt isamonument of an unbelieving soul.” Joseph. Ant. I. xi. 4: “Moreover | have seen
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147

having put thine hand to the plough, and then turning back to the salt savour of thislife’'s doings;
but escape to the mountain, to Jesus Christ, that stone hewn without hands*, which hasfilled the
world.

9. When therefore thou renouncest Satan, utterly breaking all thy covenant with him, that
ancient league with hell%%, there is opened to thee the paradise of God, which He planted towards
the East, whence for his transgression our first father was banished; and a symbol of this was thy
turning from West to East, the place of light*%*. Thenthou wert told to say, “I believein the Father,
and in the Son, and in the Holy Ghost, and in one Baptism of repentance®®”.” Of which things we
spoke to thee at length in the former Lectures, as God' s grace allowed us.

10. Guarded therefore by these discourses, be sober. For our adversary the devil, as was just
now read, asaroaring lion, walketh about, seeking whom he may devour#, But though in former
times death was mighty and devoured, at the holy Laver of regeneration God has wiped away every
tear from off all faces®®®. For thou shalt no more mourn, now that thou hast put off the old man;
but thou shalt keep holy-day?*, clothed in the garment of salvation®t, even Jesus Christ.

11. Andthesethingswere donein the outer chamber. But if God will, when in the succeeding
lectures on the Mysteries we have entered into the Holy of Holies®®, we shall there know the
symbolical meaning of the things which arethere performed. Now to God the Father, with the Son
and the Holy Ghost, be glory, and power, and majesty, forever and ever. Amen.

Lecture XX.

(On the Mysteries. 11.)

it, for it remains even unto thisday.” Bp. Lightfoot, Clem. Rom. Ep. ad Cor. xi. remarks that the region abounds in pillars of
salt, and “Mediaval and even modern travellers have delighted to identify one or other of these with Lot’swife.”

3 Dan. ii. 35, 45.

e Is. xxviii. 15.

= Cf. S. Ambros. De Mysteriis, c. ii. 7: “Ad orientem converteris; qui enim renunciat diabolo ad Christum convertitur:”
“Where he plainly intimates....that turning to the East was a symbol of their aversion from Satan and conversion unto Christ,
that is, from darknessto light, from serving idols, to serve Him, who isthe Sun of Righteousness and Fountain of Light” (Bingh.
Ant. Xi. vii. 7).

= Cf. Didaché, vii. 1; Justin M. Apolog. |. c. 61 A; Swainson, Creeds, c. iii. on the short Baptismal Professions. “The
writings of S. Cyprian distinctly tell us, that in his day the form of interrogation at Baptism was fixed and definite. He speaks
of the “usitata et legitima verba interrogationis,”—and we know as distinctly that the interrogation included the words, “Dost
thou believe in God the Father, in His Son Christ, in the Holy Spirit? Dost thou believe in remission of sins and eternal life

through the Church?’
=8 1Pet.v.9.
e Is. xxv. 8; Rev. vii. 17.
0 Tavnyvpicelg
e Is. Ixi. 10.
22 These words seem to imply that the Lectures on the Eucharist were to be delivered in the Holy Sepulchre, though the

Mysteries themselves may be called metaphorically “the Holy of Holies.”
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Of Baptism.
Romansvi. 3-14

Know ye not, that so many of us as were baptized into Jesus Christ, were baptized into His death?
&c.....for ye are not under the Law, but under grace.

1. Tuese daily introductions into the Mysteries®®, and new instructions, which are the
announcements of new truths, are profitable to us, and most of al to you, who have been renewed
from an old stateto anew. Therefore, | shall necessarily lay before you the sequel of yesterday’s
Lecture, that ye may learn of what those things, which were done by you in the inner chamber*,
were symbolical.

2. Assoon, then, as ye entered, ye put off your tunic; and this was an image of putting off the
old man with hisdeeds®®. Having stripped yourselves, yewere naked; inthisalsoimitating Christ,
who was stripped naked on the Cross, and by His nakedness put off from Himself the principalities
and powers, and openly triumphed over them on the tree*. For since the adverse powers made
their lair in your members, ye may no longer wear that old garment; | do not at all mean thisvisible
one, but the old man, which waxeth corrupt in the lusts of deceit?®”. May the soul which has once
put him off, never again put him on, but say with the Spouse of Christ in the Song of Songs, | have
put off my garment, how shall | put it on=%? O wondrous thing! ye were naked in the sight of all,
and were not ashamed®*; for truly ye bore the likeness of the first-formed Adam, who was naked
in the garden, and was not ashamed.

3. Then, when ye were stripped, ye were anointed with exorcised 0il?®, from the very hairs of
your head to your feet, and were made partakers of the good olive-tree, Jesus Christ. For ye were
cut off from the wild olive-tree*, and grafted into the good one, and were made to share the fatness
of the true olive-tree. The exorcised oil therefore was a symbol of the participation of the fatness
of Christ, being acharm to drive away every trace of hostile influence. For asthe breathing of the
saints, and theinvocation of the Name of God, likefiercest flame, scorch and drive out evil spirits®,

Huotaywylat.
e The renunciation and the profession of faith were made in the outer chamber or vestibule of the Baptistery.
25 Col. iii. 9.
2% Ib. ii. 15. Cyril’suse of this passage agrees best with the interpretation that Christ, having been clothed with the likeness

of sinful flesh during Hislife on earth, submitted therein to the assaults of the powers of evil, but on the Cross threw off from
Himself both it and them.

20 Eph. iv. 22.
8 Cant. v. 3.
0 SeeDict. Christ. Antig. “Baptism,” 8 48: The Unclothing of the Catechumens: Bingh. Ant. X1. xi. 1: All “ persons were

baptized naked, either in imitation of Adam in Paradise, or our Saviour upon the Cross, or to signify their putting off the body
of sin, and the old man with his deeds.”

20 Apost. Const. vii. 22: “But thou shalt beforehand anoint the person with holy oil (¢Aaiw), and afterward baptize him with
water, and in the conclusion shalt seal him with the ointment (uopw), that the anointing (xpiopa) may be a participation of the
Holy Spirit, and the water a symbol of the death, and the ointment the seal of the Covenants. But if there be neither oil nor
ointment, water suffices both for anointing, and for a seal, and for a confession of Him who died, or indeed is dying with us.”
The previous anointing “with oil sanctified by prayer” is mentioned in the Clementine Recognitions, I11. c. 67, and in the
Pseudo-Justin, Quasstiones ad Orthodoxos, Qu. 137. It was not however universal, and seems to have been unknown in Africa,
not being mentioned by Clement of Alexandria (Paad. I1. c. viii. On the use of ointments), nor Tertullian, nor Augustine.

20 On the significance of the wild olive-tree, see Irenaaus, V. 10.

e See Index, “Exorcism.”
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so also this exorcised oil receives such virtue by the invocation of God and by prayer, as not only
to burn and cleanse away the traces of sins, but also to chase away all the invisible powers of the
evil one.

4. After thesethings, ye were led to the holy pool?* of Divine Baptism, as Christ was carried
from the Cross to the Sepulchre which is before our eyes. And each of you was asked, whether he
believed in the name of the Father, and of the Son, and of the Holy Ghost, and ye made that saving
confession, and descended three times into the water, and ascended again; here also hinting by a

N\ symbol at the three days burial of Christ?. For as our Saviour passed three days and three nights
148 in the heart of the earth, so you aso in your first ascent out of the water, represented the first day
of Christ in the earth, and by your descent, the night; for as he who isin the night, no longer sees,
but he who isin the day, remainsin the light, so in the descent, asin the night, ye saw nothing, but
in ascending again ye were as in the day. And at the self-same moment ye were both dying and
being born; and that Water of salvation was at once your grave and your mother. And what Solomon
spoke of others will suit you also; for he said, in that case, There is a time to bear and a time to
die*%; but to you, in the reverse order, there was atime to die and a time to be born; and one and
the same time effected both of these, and your birth went hand in hand with your death.

5. O strange and inconceivable thing! we did not really die, we were not really buried, we were
not really crucified and raised again; but our imitation wasin afigure, and our salvation in reality.
Christ was actually crucified, and actually buried, and truly rose again; and all these things He has
freely bestowed upon us, that we, sharing His sufferings by imitation, might gain salvation in
reality. O surpassing loving-kindness! Christ received nails in His undefiled hands and feet, and
suffered anguish; while on me without pain or toil by the fellowship of His suffering He freely
bestows salvation.

6. Let no one then suppose that Baptism is merely the grace of remission of sins, or further,
that of adoption; as John’s was a baptism?*® conferring only remission of sins. whereas we know
full well, that as it purges our sins, and ministers*”’ to us the gift of the Holy Ghost, so dso it is
the counterpart®*® of the sufferings of Christ. For this cause Paul just now cried aloud and said,

2B koAvupnOpav. The pool or piscinawas deep enough for total immersion, and large enough for many to be baptized at
once. Cf.Bingh. Ant. VIII. vii. 2; X1. xi. 2, 3. For engravings of the very ancient Baptisteries at Aquileiaand Ravenna, shewing
the form of the font or piscina, see Dict. Christian Ant. “Baptistery.”

20 The samesignificanceisattributed to the trineimmersion by many Fathers, but adifferent explanationisgiven by Tertullian
(Adv. Praxean, c. xxvi.): “Not once only, but three times, we are immersed into the several Persons at the mention of their
several names.” Gregory of Nyssa (On the Baptism of Christ, p. 520 in this Series) joins both reasons together: “By doing this
thrice we represent for ourselves that grace of the Resurrection which was wrought in three days: and thiswe do, not receiving
the Sacrament in silence, but while there are spoken over usthe Names of the Three Sacred Persons on whom we believed, & c.”
Compare p. 529. Cf. Apost. Const VIII. § 47, Can. 50: “If any Bishop or Presbyter does not perform the three immersions of
one initiation, but one immersion made into the death of Christ, let him be deprived.”

Milles in his note on this passage mentions that “this form of Baptism is still used in the Greek Church. See Eucholog. p.
355. Ed. Jac. Goar. and his notes p. 365.”

25 Eccles. iii. 2.

25 Tertullian (De Baptismo, c. 10) denies that John's Baptism availed for the remission of sins: “If repentance is athing
human, its baptism must necessarily be of the same nature: elseif it had been celestial, it would have given both the Holy Spirit
and the remission of sins.” Cyril’s doctrine is more in accordance with the language of the Fathers generally, and of St. Mark

i. 4; Lukeiii. 3.
a0 npSEevov.
2B avtitunov. The“Antitype” is here the sign or memorial of that which is past, and no longer actually present: See note

6onxxi.1. Cf.Heb.ix. 24.
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Or areyeignorant that all we who were baptized into Christ Jesus, were baptized into His death?
We were buried therefore with Him by baptism into His death®®. These words he spoke to some
who were disposed to think that Baptism ministers to us the remission of sins, and adoption, but
has not further the fellowship also, by representation, of Christ’s true sufferings.

7. Inorder therefore that we might learn, that whatsoever things Christ endured, for us and for
our salvation?*® He suffered them in reality and not in appearance, and that we also are made
partakers of His sufferings, Paul cried with al exactness of truth, For if we have been planted
together with the likeness of His death, we shall be al so with the likeness of Hisresurrection. Well
has he said, planted together?'*. For since the true Vine was planted in this place, we also by
partaking in the Baptism of death have been planted together with Him. And fix thy mind with
much attention on the words of the Apostle. He said not, “For if we have been planted together
with Hisdeath,” but, with the likeness of His death. For in Christ’s case there was death in redlity,
for His soul was really separated from His body, and real burial, for His holy body was wrapt in
pure linen; and everything happened really to Him; but in your case there was only a likeness of
death and sufferings, whereas of salvation there was not a likeness but areality.

8. Having been sufficiently instructed in these things, keep them, | beseech you, in your
remembrance; that | also, unworthy though | be, may say of you, Now | love you®*?, because ye
always remember me, and hold fast the traditions, which | delivered unto you. And God, who has
presented you as it were alive from the dead®®, is able to grant unto you to walk in newness of
lifez: because Hisisthe glory and the power, now and for ever. Amen.

5 Lecture XXI.

149

(On the Mysteries. 111.)

On Chrism.
1 Johnii. 2028

20 Rom. vi. 3. In the following sentence several mss. have a different reading: “ These things perhaps he said to some who
were disposed to think that Baptism ministers remission of sinsonly, and not adoption, and that further it has not the fellowship,
&c.” Against thisreading, approve by Milles, the Benedictine Editor arguesthat in Rom. vi. 3, 4, thereisno reference to adoption,
but only to the fellowship of Christ’s Passion, and that Cyril quotes the passage only to prove the latter, the gift of adoption
being generally admitted, and therefore not in question.

240 This clauseis contained in the Nicene Creed, and in that which was offered to the Council by Eusebius as the ancient
Creed of Caesarea. It probably formed part of the Creed of Jerusalem, though it is not found in the titles of the Lectures, nor
specially explained.

2 Ib. vi. 5. Cyril givesthe phrase*planted together” aspecial application to those who had been baptized in the same place
where Christ had been buried.

22 1Cor. xi. 2: Now | praiseyou, &c.

3 Rom. vi. 13.

am 1b. v. 4.
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But ye have an unction from the Holy One, &c.....that, when He shall appear, we may have
confidence, and not be ashamed before Him at His coming.

1. Havine been baptized into Christ, and put on Christ?5, ye have been made conformable to
the Son of God; for God having foreordained us unto adoption as sons?*¢, made us to be conformed
to the body of Christ’s glory**”. Having therefore become partakers of Christ?¢, ye are properly
called Christs, and of you God said, Touch not My Christs?, or anointed. Now ye have been made
Christs, by receiving the antitype*® of the Holy Ghost; and all things have been wrought in you
by imitation®?!, because ye areimages of Christ. Hewashed in theriver Jordan, and having imparted
of the fragrance*? of His Godhead to the waters, He came up from them; and the Holy Ghost in
the fulness of His being®# lighted on Him, like resting upon like**?*. And to you in like manner,
after you had come up from the pool of the sacred streams, there was given an Unction®%, the
anti-type of that wherewith Christ was anointed; and this is the Holy Ghost; of whom also the
blessed Esaias, in his prophecy respecting Him, said in the person of the Lord, The Spirit of the
Lord is upon Me, because He hath anointed Me: He hath sent Me to preach glad tidings to the

p00r2426.

25 Gal. iii. 27.

26 Eph.i. 5.

2w Phil. iii. 21.

28 Heb. iii. 14.

29 Ps. cv. 15.

20 dvtitumov. Cat. xx. 6; xxiii. 20. Twiceinthissection asinHeb. ix. 24 (dvtitvna t@v dAndiviv), dvrtitumov isthe copy

or figure representing the original pattern (tonog, cf. Actsvii. 44). Otherwise (asin Cat. x. 11; xiii. 19; xxii. 3) tonog isthe
figure to be subsequently realised in the antitype.
EIKOVIKQG ....e1kOVEG TOD Xp1oToD.

xpwrwv, literally “tinctures.” The Ben. Ed. writes: “For ¢wtwv we have written xpwtwv with Codd. Coisl. Ottob. Roe,
Casaub., &c...But we must write xpdtwv from xp&ta, not xpdtwv from xpdreg. Authors use the word xp&ta to signify the
effluence of an odour. So Gregory of Nyssatakesit in his 3rd Homily on the Song of Songs, p. 512; and S. Maximusin Question
37 on Scripture: ‘xpdta we say is the godliness (evoéperav) whereby S. Paul was to the one a savour of lifeunto life.’...In the
Procatechesis, § 15, Cyril calls the waters of Baptism 0ddtwv xpiotogdpwv éxdviwv edwdiav. If however any one prefersthe
reading ¢wtwv, he may defend himself by the authority of Epiphanius, who in the Exposition of the Faith, c. 15, saysthat Christ
descending into the water gave rather than received,....illuminating them, and empowering them for atype of what was to be
accomplished in Him.” According to the Ebionite Gospel of St. Matthew in Epiphanius (Haa. xxx. Ebionitee c. 13), when Jesus
came up out of the water a great light shone around the place: atradition to which the Benedictine Editor thinks the reading
ewtwv may refer. Justin M. (Dialog. c. Ixxxviii.): “When Jesus had stepped into the water, afire was kindled in the Jordan.”
Otto quotes the legend, as found in Orac. Sbyll. vii. 81-83:—

221
22

“0g og Adyov yévvnoe Mathp Mvedy Spviv dPnkev,
"0&uv drayyeAtiipa Adywv, Adyov Gdaoctv ayvoig
‘Patvwv, 60V Bdntiopa 51’ 00 mupdg EEpadveng .

23 ovo1dN¢ Empoinotg éyéveto. The Benedictine Editor understands this phrase as an allusion to the descent of the Holy
Ghost on Jesusin a substantial bodily form. So Gregory Nazianzen (Orat xliv. 17), says that the Holy Ghost descended on the
Apostles 00o1wddg kai cwuatik®g. But Anastasius Sinaitainterprets obowwd@g in thislatter passage as meaning “in the essence
and reality of His (Divine) Person:” and thislatter sense agreeing with the frequent use of oVo1wdrig by Athanasiusiswell
rendered by Canon Mason (The Relation of Confirmation to Baptism, p. 343, “in the fulness of His being.”

2 Cf. Greg. Naz. Orat. xxxix: “The Sprit also bears witnessto His Godhead, for he comes to that which is like Himself.”
] Cf. Tertullian, De Baptismo, c. 7: “Exinde egressi delavacro perungimur benedicta unctione.” Itisclear that the Unction

mentioned in these passages was conferred at the same time and place as Baptism. Whether it formed part of that Sacrament,
or was regarded by Cyril as a separate and independent rite, has been made a matter of controversy. See Index, “Chrism.”
25 Is. Ixi. 1.
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2. For Christ was not anointed by men with oil or material ointment, but the Father having
before appointed Him to be the Saviour of the whole world, anointed Him with the Holy Ghost, as
Peter says, Jesus of Nazareth, whom God anointed with the Holy Ghost?*?”. David also the Prophet
cried, saying, Thy throne, O God, isfor ever and ever; a sceptre of righteousness is the sceptre of
Thy kingdom; Thou hast loved righteousness and hated iniquity; therefore God even Thy God hath
anointed Thee with the oil of gladness above Thy fellows*?. And as Christ wasin reality crucified,
and buried, and raised, and you are in Baptism accounted worthy of being crucified, buried, and
raised together with Him in alikeness, so isit with the unction also. As He was anointed with an
ideal>** qil of gladness, that is, with the Holy Ghost, called oil of gladness, because Heisthe author
of spiritual gladness, so ye were anointed with ointment, having been made partakers and fellows
of Christ.

N 3. But beware of supposing thisto be plain ointment. For as the Bread of the Eucharist, after
150 the invocation of the Holy Ghost, is mere bread no longer?¥, but the Body of Christ, so also this
holy ointment isno more simple ointment, nor (so to say) common, after invocation, but itisChrist’s
gift of grace, and, by the advent of the Holy Ghost, is made fit to impart His Divine Nature*.
Which ointment issymbolically applied to thy forehead and thy other senses*#?; and whilethy body
is anointed with the visible ointment, thy soul is sanctified by the Holy and life-giving Spirit.

4. And ye were first anointed on the forehead, that ye might be delivered from the shame,
which thefirst man who transgressed bore about with him everywhere; and that with unveiled face
ye might reflect as a mirror the glory of the Lord*®. Then on your ears; that ye might receive the
ears which are quick to hear the Divine Mysteries, of which Esaias said, The Lord gave me also an
ear to hear¥; and the Lord Jesus in the Gospel, He that hath ears to hear let him hear?, Then
on the nostrils; that receiving the sacred ointment ye may say, We are to God a sweet savour of

27 Actsx. 38.

28 Ps. xlv. 6, 7.

22 vont® cannot here be translated “ spiritual” because of nvevpartikfic immediately following. Cf.i. 4, note.
20 Compare xix. 7; xxiii. 7, 19; and the section on “Eucharist” in the Introduction.

pleil

Xp1otod xdpropa kal [vedpatog Gyiov mapovsia tfg abtol OedTnTog EvepynTikdvy yivéuevov. Themeaning of this passage
seems to have been obscured by divergent views of the order and construction of thewords. In the Oxford translation, followed
by Dr. Pusey (Real Presence, p. 357), the Chrism is “the gift of Christ, and by the presence of His godhead it causesin us the
Holy Ghost.” The order of the operations proper to the two Divine Persons seems thus to be inverted.

According to the Benedictine Editor, and Canon Mason (Relation of Confirmation to Baptism, p. 344), itis“ Christ’ sgracious
gift, and is made effectual to convey the Holy Ghost by the presence of His own Godhead,”—i.e. apparently, the Godhead of
the Holy Ghost conveys the Holy Ghost.

But according to the context “the presence” must be that of the Divine Person who has been invoked, namely the Holy
Ghost: and thisis clearly expressed in the order of the words ITvedpatog aylov napovsia tfg adtod BedtnTog EvepynTikoyv.
The connexion of the words Tlv. ay. tapovosiq is put beyond doubt by the Invocation in the Liturgy of S. James quoted in Myst.
V. 7, note 8. The true meaning thus seems to be that the Chrism is Christ’s gift of grace, and imparts His Divine nature by the
presence of the Holy Ghost after the Invocation. This meaning is confirmed by the formula given in Apost. Const. vii. 44, for
the consecration of the Chrism: “Grant also now that this ointment may be made effectual in the baptized, that the sweet savour
of Thy Christ may remain firm and stable in him, and that, having died with Him, he may rise again and live with Him.” The
Chrism is thus regarded as “the Seal” which confirms the proper benefits of Baptism.

€ml peTWTOL Kol TV &AAwV sov aicOntnpiwv. The forehead may be regarded as representing the sense of touch; or we
may trandlate, according to the idiomatic use of &GAAog, “thy forehead and thine organs of sense besides.” See Winer, Grammar
of N.T. Greek, P. I1. Sect. lix. 7: Riddell, Digest of Platonic Idioms, § 46.

22

%3 2 Cor. iii. 18.
24 Is. I. 4.
245 Matt. xi. 15.
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Christ, in them that are saved®®. Afterwards on your breast; that having put on the breast-plate
of righteousness, ye may stand against the wiles of the devil?*”. For as Christ after His Baptism,
and the visitation of the Holy Ghost, went forth and vanguished the adversary, so likewise ye, after
Holy Baptism and the Mystical Chrism, having put on the whole armour of the Holy Ghost, areto
stand against the power of the adversary, and vanquishit, saying, | can do all thingsthrough Christ
which strengtheneth me*.

5. Having been counted worthy of this Holy Chrism, ye are called Christians, verifying the
name also by your new birth. For before you were deemed worthy of this grace, ye had properly
no right to thistitle, but were advancing on your way towards being Christians.

6. Moreover, you should know that in the old Scripture there lies the symbol of this Chrism.
For what time M osesimparted to his brother the command of God, and made him High-priest, after
bathing in water, he anointed him; and Aaron was called Christ or Anointed, evidently from the
typical Chrism. So also the High-priest, in advancing Solomon to the kingdom, anointed him after
he had bathed in Gihon*¥®. To them however these things happened in afigure, but to you not in
afigure, but in truth; because ye were truly anointed by the Holy Ghost. Christ is the beginning
of your salvation; for Heistruly the First-fruit, and ye the mass*4; but if the First-fruit be holy, it
ismanifest that Its holiness will pass to the mass al so.

7. Keep This unspotted: for it shall teach you all things, if it abide in you, as you have just
heard declared by the blessed John, discoursing much concerning this Unction®4. For this holy
thing is a spiritual safeguard of the body, and salvation of the soul. Of this the blessed Esaias
prophesying of old time said, And on this mountain,—(now he callsthe Church amountain el sewhere
also, aswhen he says, In the last days the mountain of the Lord’ s house shall be manifest?#?;)—on
this mountain shall the Lord make unto all nations a feast; they shall drink wine, they shall drink
gladness, they shall anoint themselves with ointment>*4, And that he may make thee sure, hear
what he says of this ointment as being mystical; Deliver all these things to the nations, for the
counsel of the Lord isunto all nations*#. Having been anointed, therefore, with this holy ointment,
keep it unspotted and unblemished in you, pressing forward by good works, and being made
well-pleasing to the Captain of your salvation, Christ Jesus, to whom be glory for ever and ever.

Amen.

s 2 Cor. ii. 15.

2837 Eph. vi. 14, and 11.

23 Phil. iv. 13.

2 1Kingsi. 39.

0 Rom. xi. 16.

2 1 Johnii. 20: But ye have an unction (xpioua) fromthe Holy One.

2 Is.ii. 2.

s Ib. xxv. 6. The Septuagint differs much from the Hebrew, both hereand inthefollowing verse. RV.“And inthismountain

shall the Lord of host make unto all people afeast of fat things, afeast of wineson thelees, of fat thingsfull of marrow, of wines
on the leeswell refined.”

w Ib.v. 7. RV."“And He will destroy in this mountain the face of the covering that is cast over all peoples, and the vell
that is spread over al nations.”
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5 Lecture XXII.

151

(On the Mysteries. 1V.)

On the Body and Blood of Christ.
1 Cor. xi. 23

| received of the Lord that which also | delivered unto you, how that the Lord Jesus, in the night
in which He was betrayed, took bread, &c.

1. Even of itself?* the teaching of the Blessed Paul is sufficient to give you afull assurance
concerning those Divine Mysteries, of which having been deemed worthy, ye are become of the
same body?#¢ and blood with Christ. For you have just heard him say distinctly, That our Lord
Jesus Christ in the night in which He was betrayed, took bread, and when He had given thanks He
brake it, and gave to His disciples, saying, Take, eat, thisis My Body: and having taken the cup
and given thanks, He said, Take, drink, thisis My Blood*’. Since then He Himself declared and
said of the Bread, Thisis My Body, who shall dare to doubt any longer? And since He has Himself
affirmed and said, Thisis My Blood, who shall ever hesitate, saying, that it is not His blood?

2. Heoncein Canaof Galilee, turned the water into wine, akin to blood*#, and isit incredible
that He should have turned wine into blood? When called to a bodily marriage, He miraculously
wrought?° that wonderful work; and on the children of the bride-chamber?#°, shall He not much
rather be acknowledged to have bestowed the fruition of His Body and Blood?*5*?

45 aoty] found in al mss. is changed for the worse into attn by the Benedictine Editor.

26 Introduction, “Eucharist.” Theword s0ocwuor has a different sense in Eph. iii. 6, whereit is applied to the Gentiles as
having been made members of Christ’s body the Church.

Eal 1 Cor. xi. 23. The clause “and gave to His disciples’ is an addition taken from Matt. xxvi. 26. The part relating to the

cup does not correspond exactly either with St. Paul’ s language or with the Evangelists'.
28 oikelov afpatt. Cod. Scirlet. (Grodecq), Mesm. (Morel), Vindob.; Ben. Ed. oikeiw vevpatt, Codd. Monac. 1, 2, Genovef.

Vatt. (Prevot.). Rupp. The whole passage is omitted in Codd. Coisl. R. Casaub. owing to the repetition of aiua

The reading oikeiw vevpartt, “by Hisown will,” introduces a superfluous thought, and destroys the very point of Cyril’s
argument, inwhich the previous change of water into an element so different aswineisregarded asgiving an afortiori probability
to the change of that which is already “akin to blood” into blood itself.

If Cyril thus seemsto teach a physical change of the wine, it must be remembered that we are not bound to accept hisview,
but only to state it accurately. See however the section of the Introduction on his Eucharistic doctrine.

29 £0avpatovpynoe thv Tapadofonotiav. Cf. Chrysost. Epist. |. ad Olympiad. de Deo, 8 1, .. téte Bavuatovpyel kai
napado&omnoiel.

sy Matt. ix. 15.

2 Ben. Ed.: “That theforceof Cyril’sargument may bethe better understood, we must observethat in Baptismis celebrated

the marriage of Christ with the Christian soul; and that the consummation of this marriage is perfected through the union of
bodies in the mystery of the Eucharist. Read Chrysostom’s Hom. xx. in Ephes.” Chrysostom’swords are: “In like manner
therefore we become one flesh with Christ by participation (uetovsiag).” But the participation expressed by petovsia does not
necessarily refer to the Eucharist. From the use of the word in Cat. xxiii. 11, and in Athanasius (Contra Arianos, Or. i.; de
Synodis. 19, 22, 25) the meaning rather seems to be that we are one flesh with Christ not by nature but by His gift.
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3. Wherefore with full assurance let us partake as of the Body and Blood of Christ: for inthe
figure**? of Bread is given to thee His Body, and in the figure of Wine His Blood; that thou by
partaking of the Body and Blood of Christ, mayest be made of the same body and the same blood
with Him. For thuswe cometo bear Christ?*® in us, because His Body and Blood are distributed?>
through our members; thus it is that, according to the blessed Peter, we become partakers of the
divine nature?*.

4. Christ onacertain occasion discoursing with the Jews said, Except ye eat My flesh and drink
My blood, ye have no life in you*%. They not having heard His saying in a spiritual sense were

N\ offended, and went back, supposing that He was inviting them to eat flesh.

152 5. Inthe Old Testament also there was shew-bread; but this, asit belonged to the Old Testament,
has come to an end; but in the New Testament there is Bread of heaven, and a Cup of salvation,
sanctifying soul and body; for as the Bread corresponds to our body, so isthe Word**" appropriate
to our soul.

6. Consider therefore the Bread and the Wine not as bare elements, for they are, according to
the Lord’ s declaration, the Body and Blood of Christ; for even though sense suggests this to thee,
yet let faith establish thee. Judge not the matter from the taste, but from faith be fully assured
without misgiving, that the Body and Blood of Christ have been vouchsafed to thee.

7. Also the blessed David shall advise thee the meaning of this, saying, Thou hast prepared a
table before me in the presence of them that afflict me***. What he says, is to this effect: Before
Thy coming, the evil spirits prepared a table for men?*, polluted and defiled and full of devilish
influence®®; but since Thy coming. O Lord, Thou hast prepared a table before me. When the man
says to God, Thou hast prepared before me a table, what other does he indicate but that mystical
and spiritual Table, which God hath prepared for usover againgt, that is, contrary and in opposition
to the evil spirits? And very truly; for that had communion with devils, but this, with God. Thou

2 See Index, Tunog, and the references there, and Waterland, On the Eucharist, c. vii.
283 Xprotopdpot yrvoueda. Procat. 15.
254 Ben. Ed.: “’Avadidopévov. The Codices Coisl. Roe, Casaub. Scirlet. Ottob. 2. Genovef. have dvadedeyuévor, which

does not agree well with the Genitives tod cwpatog and tob afpartog. Itisevident that it was an ill-contrived emendation of
avadidopévou, the transcribers being offended at the distribution of Christ’s Body among our members. But Cyril uses even
the same word in Cat. xxiii. 9: 00tog 6 &ptog....£1¢ TAG&v cov THV cloTactv dvadiSotal, i dEéAelav cwuatog kol YPuxHg,
‘This Bread is distributed into thy whole system, to the benefit of body and soul.”” "Ava&idouévov isthe reading of Milles and
Rupp. For similar language see Justin M. Apol. i. 66; Iren. V. ii. 2.

25 2 Pet.i. 4.
25 John vi. 53.
267 Ben. Ed.: “Hereweareto understand (by 6 Adyoc) the Divine Word, not the bare discourse of God, but the second Person

of the Holy Trinity, Christ Himself, the Bread of Heaven, as He testifies of Himself, John vi. 51: Him Cyril contrasts with the
earthly shew-bread in the O.T.; otherwise he could not rightly from this sentence infer, by the particle odv, “therefore,” that the
Eucharist istruly the Body and Blood of Christ. And since he says, in Cat. xxiii. 15, that the Eucharistic food is “ appointed for
the substance of the soul,” for its benefit, that cannot be said of Christ’s body or of His soul, but only of the Word which is
conjoined with both. Moreover that the Divine Word isthe food of Angels and of the soul, isacommon mode of speaking with
all the Fathers. They often play on the ambiguity of thisword (Adyog), saying sometimes that the Divine Word, sometimes the
word and oracles of God, are the food of our souls: both statements are true. For the whole life-giving power of the Eucharist
is derived from the Word of God united to the flesh which He assumed: and the whole benefit of Eucharistic eating consistsin
the union of our soul with the Word, in meditation on His mysteries and sayings, and conformity thereto.”

28 Ps. xxiii. 5.

2 nAoynuévny, agood restoration by Milles, with Codd. Roe, Casaub. Coislin. Theearlier printed texts had fAvyiouévny,
“overshadowed.” Cf.Mal.i. 7: &ptoug AAtoynuévoug ,.... Tpdnela Kupiov AAoynuévn éotiv

20 Cyril refersto the idolatrous feasts, which St. Paul calls “the table of devils,” 1 Cor. x. 21.
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hast anointed my head with oil?*t. With oil He anointed thine head upon thy forehead, for the seal
which thou hast of God; that thou mayest be made the engraving of the signet, Holiness unto God42,

And thy cup intoxicateth me, as very strong®®. Thou seest that cup here spoken of, which Jesus
took in His hands, and gave thanks, and said, This is My blood, which is shed for many for the
remission of sins?*,

8. Therefore Solomon also, hinting at this grace, says in Ecclesiastes, Come hither, eat thy
bread with joy (that is, the spiritual bread; Come hither, he calls with the call to salvation and
blessing), and drink thy wine with a merry heart (that is, the spiritual wine); and let oil be poured
out upon thy head (thou seest he alludes even to the mystic Chrism); and | et thy garments be always
white, for the Lord iswell pleased with thy works?*5; for before thou camest to Baptism, thy works
were vanity of vanities*%, But now, having put off thy old garments, and put on those which are
spiritually white, thou must be continually robed in white: of course we mean not this, that thou
art always to wear white raiment; but thou must be clad in the garments that are truly white and
shining and spiritual, that thou mayest say with the blessed Esaias, My soul shall be joyful in my
God; for He hath clothed me with a garment of salvation, and put a robe of gladness around me*.

9. Having learnt these things, and been fully assured that the seeming bread is not bread, though
sensible to taste, but the Body of Christ; and that the seeming wine is not wine, though the taste
will have it so, but the Blood of Christ?*¢; and that of this David sung of old, saying, And bread
strengtheneth man’s heart, to make his face to shine with 0il%*°, “ strengthen thou thine heart,” by
partaking thereof as spiritual, and “ make the face of thy soul to shine.” And so having it unveiled
with a pure conscience, mayest thou reflect asa mirror the glory of the Lord*™, and proceed from
glory to glory, in Christ Jesus our Lord:—To whom be honour, and might, and glory, for ever and

ever. Amen.
5 Lecture XXIII.
153
(On the Mysteries. V.)
28 Ps. xxiii. 5.
20 Ex. xxviii. 36; Ecclus. xlv. 12. The plate of pure gold on the forefront of Aaron’s mitre was engraved with the motto,

Holy unto the Lord. This symbolism Cyril transfers to the sacramental Chrism, in which the forehead is signed with ointment,
and the soul with the seal of God.

23 Ps. xxiii. 5: My cup runneth over. Eusebius(Dem. Evang. |. c. 10, § 28) appliesthe Psalm, as Cyril does, to the Eucharist.
s Matt. xxvi. 28.

2% Eccles. ix. 7, 8.

265 For mpooéAOn¢ (Bened.) we must read npoofjAfeg, or, with Monac. 1, tpoceADeiv.

25 Is. Ixi. 10.

%8 On this passage see the section of the Introduction referred to in the Index, “Eucharist.”

20 Ps. civ. 15.

20 2 Cor. iii. 18.
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On the Sacred Liturgy and Communion?+7,
1Pet.ii. 1
Wherefore putting away all filthiness, and all guile, and evil speaking®?, &c.

1. By theloving-kindness of God ye have heard sufficiently at our former meetings concerning
Baptism, and Chrism, and partaking of the Body and Blood of Christ; and now it is necessary to
pass on to what is next in order, meaning to-day to set the crown on the spiritual building of your
edification.

2. Y e have seen then the Deacon who givesto the Priest water to wash?7, and to the Presbyters
who stand round God' s altar. He gave it not at all because of bodily defilement; it is not that; for
we did not enter the Church at first? with defiled bodies. But the washing of hands is a symbol
that ye ought to be pure from all sinful and unlawful deeds; for since the hands are a symbol of
action, by washing?7 them, it isevident, we represent the purity and blamel essness of our conduct.
Didst thou not hear the blessed David opening this very mystery, and saying, | will wash my hands
in innocency, and so will compass Thine Altar, O Lord*7? The washing therefore of handsis a
symbol of immunity?”” from sin.

3. Then the Deacon cries aoud, “Receive ye one another; and let us kiss one another?7.”
Think not that this kissis of the same character with those given in public by common friends. It
is not such: but this kiss blends souls one with another, and courts entire forgiveness for them.
The kiss therefore is the sign that our souls are mingled together, and banish all remembrance of
wrongs. For this cause Christ said, If thou art offering thy gift at the altar, and there rememberest
that thy brother hath aught against time, |eave there thy gift upon the altar, and go thy way; first

a1 Thistitleis added by the Benedictine Editor. Thereis nothing corresponding to it in the Greek.

A0 The text is made up from memory of Jamesi. 21: 810 dnoBéuevor ndioav pumapiav, and 1 Pet. ii. 1. dnoBéuevor odv
naoav kaklav kol tdvta d6Aov kai Ookpioelg kal Tdoag KATaAaALoG.

A3 In the Apostolic Constitutions, VIII. xi, this duty is assigned to a sub-deacon: “Let one of the sub-deacons bring water

to wash the hands of the priests, which is asymbol of the purity of those souls that are devoted to God.” See Dictionary of
Christian Antiquities, “Lavabo.” The Priest who celebrates the Eucharist is here distinguished by the title iepetg from the other
Presbyters who stood round the altar.

2 Cyril evidently refersto the custom of placing vessels of water outside the entrance of the Church. Bingham, Antiquities,
VIII.iii. 6. Chrysost. In Johannem Hom. Ixxiii. 3: “Do we then wash our hands when going into Church, and shall we not wash
our hearts also?’ That the same custom was observed in heathen Temples appears from Herod. |. 51: mepippavtipia dvo
avédnke (See Béahr'snote). Compare also Joseph. Ant. Jud. I11. vi. 2.

A5 [t®] vipacbar. Rupp: “T@ ex conjecturaaddidi.” Possibly the original reading was vigduevor, which would easily
become altered through the presence of viyasfat in the preceding line. Thiswashing is not mentioned in the Liturgy of St.
James.

25 Ps. xxvi. 6. Inthe Liturgy of Constantinople this Psalm was chanted by the Priest and Deacon while washing their hands

at the Prothesis or Credence.

Gvumevbuvog.

1B These two directions by the Deacon are separated in the Liturgy of St. James: after the dismissal of the Catechumens,
the Deacon says, “ Take note one of another;” and after the Incense, Cherubic hymn, Oblation, Creed, and a short prayer “that
we may be united one to another in the bond of peace and charity,” the Deacon says, “Let us salute (dyanduev) one another
with aholy kiss.” Inthe Apostolic Constitutions, V1I1. 11, thereis but one such direction, and this comes before the washing of
hands and the dismissal of the Catechumens, “ Salute (domdoacde) ye one another with a holy kiss.”
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be reconciled to thy brother, and then come and offer thy gift**”°. Thekissthereforeisreconciliation,
and for thisreason holy: as the blessed Paul somewhere cried, saying, Greet ye one another with
a holy kiss*®; and Peter, with a kiss of charity?*.

4. After thisthe Priest cries aoud, “Lift up your hearts**®2.” For truly ought we in that most
awful hour to have our heart on high with God, and not below, thinking of earth and earthly things.
In effect therefore the Priest bids all in that hour to dismiss all cares of this life, or household
anxieties, and to have their heart in heaven with the merciful God. Then ye answer, “We lift them

N up unto the Lord:” assenting to it, by your avowal. But let no one come here, who could say with
154 his mouth, “We lift up our hearts unto the Lord,” but in his thoughts have his mind concerned with
the cares of thislife. Atall times, rather, God should be in our memory but if thisisimpossible by

reason of human infirmity, in that hour above all this should be our earnest endeavour.

5. Then the Priest says, “Let us give thanks unto the Lord.” For verily we are bound to give
thanks, that He called us, unworthy as we were, to so great grace; that He reconciled us when we
were Hisfoes; that He vouchsafed to usthe Spirit of adoption. Then ye say, “Itismeet and right:”
for in giving thanks we do a meet thing and a right; but He did not right, but more than right, in
doing us good, and counting us meet for such great benefits.

6. After this, we make mention of heaven, and earth, and se2?*®; of sun and moon; of stars and
al the creation, rational and irrational, visible and invisible; of Angels, Archangels, Virtues,
Dominions, Principalities, Powers, Thrones; of the Cherubim with many faces: in effect repeating
that call of David' s Magnify the Lord with me*#. We make mention also of the Seraphim, whom
EsaiasintheHoly Spirit saw standing around the throne of God, and with two of their wingsveiling
their face, and with twain their feet, while with twain they did fly, crying Holy, Holy, Holy, isthe
Lord of Sabaoth?. For the reason of our reciting this confession of God*®, delivered down to us

20 Matt. v. 23. From Cyril’ s reference to this passage “it may be inferred that the kiss of peace had been given before the
gifts were brought to the altar, according to ancient custom attested by Justin M. Apolog. i. c. 65: ‘Having ended the prayers
(for the newly baptized) ‘we salute one another with akiss. Then there is brought to the President of the brethren bread, and a
cup of wine mixed with water’” (Ben. Ed.). Thereisthe same order in the Apost. Const. VI1I1. 12, and in the 19th Canon of the
Synod of Laodicea; but in the Liturgy of S. James the gifts are offered before the kiss of peace.

20 1 Cor. xvi. 20.

28 1 Pet. iii. 15.

0 The words are dightly varied in the Liturgies: thusin the Liturgy of St. James, “Let uslift up our mind and hearts;” in
the Apost. Const. viii. 12, “Lift up your mind.”

23 Compare the noble Eucharistic Prefacein the Liturgy of St. James: “It isverily meet, right, becoming, and our bounden

duty to praise Thee, to sing of Thee, to bless Thee, to worship Thee, to glorify Thee, to give thanks to Thee the Maker of every
creature, visibleand invisible, the Treasure of eternal blessings; the Fount of life and immortality, the God and Lord of all, whom
the heavens of heavens do praise, and al the powers thereof, sun and moon and all the choir of the stars, earth, sea, and all that
inthem s, Jerusalem the heavenly assembly, Church of the firstborn that are written in the heavens, spirits of righteous men and
prophets, souls of martyrsand Apostles. Angels, Archangels, Thrones, Dominions, Principdities, Authorities, and Powersdread,
also the many-eyed Cherubim, and the six-winged Seraphim, which with twain of their wings cover their faces, and with twain
their feet, and with twain do fly, crying one to another with unresting lips, in unceasing praises, singing with loud voice the

triumphant hymn of Thy majestic glory, shouting, and glorifying, and crying aloud, and saying,—Holy, Holy, Holy, O Lord of
Hosts, heaven and earth arefull of Thy glory. Hosannain the highest; blessed is He that cometh in the name of the Lord; Hosanna

in the highest.”
24 Ps. xxxiv. 3.
%5 Is.vi. 2, 3.
25 Beoloyiav, “the doctrine of the Godhead,” either of the Son in particular, or, as here, of the whole Trinity: cf. Athanas.

Contra Arianos, Or. i. § 18: vv év tpiadt | Oeoloyia tedela otiv.
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from the Seraphim, is this, that so we may be partakers with the hosts of the world above in their
Hymn of praise.

7. Then having sanctified ourselves by these spiritual Hymns, we beseech the merciful God to
send forth His Holy Spirit upon the gifts lying before Him; that He may make the Bread the Body
of Christ, and the Winethe Blood of Christ?#7; for whatsoever the Holy Ghost hastouched, is surely
sanctified and changed.

8. Then, after the spiritual sacrifice, the bloodless service, is completed, over that sacrifice of
propitiation®# we entreat God for the common peace of the Churches, for the welfare of the worl d?*;
for kings; for soldiers and alies; for the sick; for the afflicted; and, in aword, for all who stand in
need of succour we all pray and offer this sacrifice.

9. Thenwe commemorate also those who have fallen asleep before us, first Patriarchs, Prophets,
Apostles, Martyrs, that at their prayers and intercessions God would receive our petition®®, Then
on behalf also of the Holy Fathers and Bishops who have fallen asleep before us, and in aword of
all who in past years have fallen asleep among us, believing that it will be avery great benefit to
the souls***t, for whom the supplication is put up, while that holy and most awful sacrifice is set
forth.

10. And | wish to persuade you by an illustration. For | know that many say, what is a soul
profited, which departs from thisworld either with sins, or without sins, if it be commemorated in
the prayer? For if aking were to banish certain who had given him offence, and then those who
belong to them?*2 should weave a crown and offer it to him on behalf of those under punishment,

N\ would he not grant aremission of their penalties? In the same way we, when we offer to Him our
155 supplications for those who have fallen asleep, though they be sinners, weave no crown, but offer
up Christ sacrificed for our sins*®, propitiating our merciful God for them aswell asfor ourselves.

25 In the Liturgy of St. James the Triumphal Hymn is followed by the ‘ Recital of the work of Redemption,” and of ‘the
Ingtitution,” by the ‘ Great Olbation,” and then by the ‘ Invocation,” as follows: “Have mercy upon us, O God, after Thy great
mercy, and send forth on us, and on these gifts here set before Thee, Thine all-holy Spirit,....that He may come, and by His holy,
good, and glorious advent (rtapovaia) may sanctify this Bread and make it the holy Body of Thy Christ (Amen), and this Cup
the precious Blood of Thy Christ” (Amen). In Cat. xix. 7, Cyril callsthis prayer “the holy Invocation of the Adorable Trinity,”
and in xxi. 3, “the Invocation of the Holy Ghost.”

28 See Index, “ Sacrifice,” and the reference there to the Introduction. Compare Athenagoras (Apol. c. xiii.): “What have |
to do with burnt-offerings, of which God has no need? Though indeed it behoves us to bring a bloodless sacrifice, and the
reasonable service.”

s Cyril here gives abrief summary of the “ Great Intercession,” in which, according to the common text of the Liturgy of
St. James, thereis asuffrage “for the peace and welfare (svotdds1a) of the whole world, and of the holy Churches of God.” Mr.
Hammond thinks that it has been taken from the Deacon’s Litany, and repeated by mistake in the Great Intercession. But from
Chrysostom’s language (In Ep. ad Phil. Hom. iii. p. 218; Guame, T. xi. p. 251), we must infer that the prayer Onep eipfvng kai
evotabeiog tod kdopov formed part of the ‘ Great Intercession’ in his Liturgy, asit does in the Clementine (Apost. Constit. VIII.
§10).

20 In the Liturgies of St. James and St. Mark, and in the Clementine, there are similar commemorations of departed saints,
especialy “patriarchs, prophets, apostles, martyrs,” but nothing corresponding to the words, “that at their prayers and intercessions
God would receive our petition.” See Index, Prayer and Intercession.

29 So Chrysostom (In 1 Cor. Hom. 41, p. 457 A): “Not in vain was this rule ordained by the Apostles, that in the dread
Mysteries remembrance should be made of the departed: for they knew that it is agreat gain to them, and a great benefit.”
22 oi tovutoig drapépovteg. “Hesychius, Atagépet, dviiket. Ubi Kusterusait, dvriket, id est. “pertinet,” vel “attinet” Routh,

Scriptor. Eccles. Opuscula, p. 441). Dr. Routh’s noterefersto Nicami Conc. Can. xvi.: Dgaprdoat TOV T@ £Tépe dragépovta.
Cf. Synodi Nic. ad Alexandrinos Epist.: Stagépovta tfi Alyomtw kal ) dyrwtdn 'AAe€avdpéwy ékkAnoia.

28 According to the Ben. Ed. the meaning is not “We offer Christ, who was sacrificed for our sins,” but “We offer for our
sins Christ sacrificed,” i.e. “ Christ lying on the altar asavictim sacrificed,” inallusionto Apoc. V. 6, 12. Seelndex, “ Sacrifice.”
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11. Then, after thesethings, we say that Prayer which the Saviour delivered to Hisown disciples,
with a pure conscience entitling God our Father, and saying, Our Father, which art in heaven. O
most surpassing loving-kindness of God! On them who revolted from Him and were in the very
extreme of misery has He bestowed such a complete forgiveness of evil deeds, and so great
participation of grace, asthat they should even call Him Father. Our Father, which art in heaven;
and they also are a heaven who bear the image of the heavenly?**, in whom is God, dwelling and
walking in them#s,

12. Hallowed be Thy Name. The Name of God isin its nature holy, whether we say so or not;
but since it is sometimes profaned among sinners, according to the words, Through you My Name
iscontinually blasphemed among the Gentiles***, we pray that in us God’ s Name may be hallowed;
not that it comes to be holy from not being holy, but because it becomes holy in us, when we are
made holy, and do things worthy of holiness.

13. Thy kingdom come. A pure soul can say with boldness, Thy kingdom come; for he who
has heard Paul saying, Let not therefore sin reignin your mortal body>’, and has cleansed himself
in deed, and thought, and word, will say to God, Thy kingdom come.

14. Thy will be done asin heaven so on earth. God’ s divine and blessed Angels do the will of
God, as David said in the Psalm, Bless the Lord, all ye Angels of His, mighty in strength, that do
His pleasure®. So then in effect thou meanest this by thy prayer, “as in the Angels Thy will is
done, so likewise be it done on earth in me, O Lord.”

15. Give usthis day our substantial bread. This common bread is not substantial bread, but
this Holy Bread is substantial, that is, appointed for the substance of the soul®. For this Bread
goeth not into the belly and is cast out into the draught®®, but is distributed into thy whole system
for the benefit of body and soul?°. But by this day, he means, “each day,” as also Paul said, While
itiscalled to-day>®.

16. And forgive us our debts as we also forgive our debtors. For we have many sins. For we
offend both in word and in thought, and very many things we do worthy of condemnation; and if
we say that we have no sin, welie, as John says*®. And we make a covenant with God, entreating
Him to forgive us our sins, as we also forgive our neighbours their debts. Considering then what
wereceive and in return for what, et us not put off nor delay to forgive one another. The offences
committed against us are slight and trivial, and easily settled; but those which we have committed
against God are great, and need such mercy asHisonly is. Take heed therefore, lest for the slight

s 1 Cor. xv. 49.

25 2 Cor. vi. 16.

2% Is. lii. 5; Rom. ii. 24.

207 Rom. vi. 12.

%8 Ps. ciii. 20.

20 “It ismanifest that the author derives the word émiovoio¢ from the two words £rti and ovoia, asdo many others: athough

the explanation which derivesit from £mioton nuépq is more probable. We render it “substantial” in accordance with Cyril’s
meaning, with which the word “ super-substantial does not agree” (Ben. Ed.).

20 Maitt. xv. 17.

2 Cat. xxii. § 3, note 1. Ben. Ed. “We are not to think that Cyril supposed the Body of Christ to be distributed and digested
into our body; but in the usual way of speaking he attributesto the Holy Body that which belongs only to the species under which
Itishidden. Nor does he deny that those species pass into the draught, but only the Body of Christ.” Cf. Iren. V. Ii. 2, 3, and
“Eucharistic Doctrine” in the Introduction.

e Heb. iii. 15.

2B 1 Johni. 8. We deceive ourselves.
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and trivial sins against thee thou shut out for thyself forgiveness from God for thy very grievous
sins.

17. And lead usnot into temptation, O Lord. Isthisthen what the Lord teaches usto pray, that
we may not be tempted at all? How then is it said elsewhere, “a man untempted, is a man
unproved®®;” and again, My brethren, count it all joy when yefall into diverstemptations®®? But
does perchance the entering into temptation mean the being overwhelmed by the temptation? For
temptation is, as it were, like a winter torrent difficult to cross. Those therefore who are not
overwhelmed in temptations, pass through, shewing themsel ves excellent swimmers, and not being
swept away by them at all; while those who are not such, enter into them and are overwhelmed.
Asfor example, Judas having entered into the temptation of the love of money, swam not through
it, but was overwhelmed and was strangled®® both in body and spirit. Peter entered into the
temptation of the denial; but having entered, he was not overwhelmed by it, but manfully swam

N\ through it, and was delivered from the temptation®®. Listen again, in another place, to a company
156 of unscathed saints, giving thanks for deliverance from temptation, Thou, O God hast proved us,
Thou hast tried us by fire like as silver is tried. Thou broughtest us into the net; Thou layedst
afflictions upon our loins. Thou hast caused men to ride over our heads; we went through fire and
water; and thou broughtest us out into a place of rest?>%, Thou seest them speaking boldly in regard
to their having passed through and not been pierced®®. But Thou broughtest us out into a place

of rest; now their coming into a place of rest istheir being delivered from temptation.

18. But deliver usfromthe evil. If Lead us not into temptation implied the not being tempted
at all, He would not have said, But deliver us from the evil. Now evil is our adversary the devil,
from whom we pray to be delivered®®°. Then after completing the prayer thou sayest, Amen®; by
this Amen, which means “So beit,” setting thy seal to the petitions of the divinely-taught prayer.

19. After thisthe Priest says, “Holy thingsto holy men.” Holy are the gifts presented, having
received the visitation of the Holy Ghost; holy are ye also, having been deemed worthy of the Holy
Ghost; the holy things therefore correspond to the holy persons®®2, Then ye say, “One is Holy,
Oneisthe Lord, Jesus Christ®=.” For Oneistruly holy, by nature holy; we too are holy, but not
by nature, only by participation, and discipline, and prayer.

et Tertull. De Bapt. c. 20: “For theword had gone before ‘that no one untempted should attain to the celestial kingdoms.””
Apost. Const. 1. viii.: “The Scripture says, ‘A man that is areprobate (ad6kiuog) isnot tried (dneipactog) by God.”” Resch,
Agrapha, Logion 26, p. 188, quotes allusionsto the sayingin Jas. i. 12, 13; 2 Cor. xiii. 5, 6, 7, and concludesthat it was recorded
as asaying of our Lord in one of the un-canonical gospels (Lukei. 1), where it occurred in the context of the incident narrated
in Matt. xxvi. 41, Mark xiv. 38.

zB Jas. i. 2.

&5 dmemviyn. Matt. xxvii. 5: dnry&ato.

= Compare the description of Peter’s repentancein Cat. ii. 19.

28 Ps. Ixvi. 10-12.

D For ¢unapfivar the Ben. Ed. conjectures éunayfivat “to have been stuck fast.”

&0 Cyril ishere a clear witness for the reference of to0 novnpod to “the wicked one.”

An From § 14, edxduevog toito Aéyeig, it seems probable that the whole Prayer was said by the people as well as by the
Priest. See Introduction, “Eucharistic Rites.”

22 Compare Waterland on this passage, c. X. p 688.

23 Apost. Const. VIII. c. xiii: “Let the Bishop speak thus to the people: Holy things for holy persons. And let the people

answer: ThereisOnethat is holy; there is one Lord, one Jesus Christ, blessed for ever, to the glory of God the Father.” The
Liturgies of St. James and of Constantinople have nearly the same words: in the Liturgy of St. Mark the answer of the people
is: One Father holy, one Son holy, one Spirit holy, in the unity of the Holy Spirit.
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20. After thisye hear the chanter inviting you with a sacred melody to the communion of the
Holy Mysteries, and saying, O taste and see that the Lord is good®*. Trust not the judgment to
thy bodily palate®™s no, but to faith unfaltering; for they who taste are bidden to taste, not bread
and wine, but the anti-typical®! Body and Blood of Christ.

21. In approaching®” therefore, come not with thy wrists extended, or thy fingers spread; but
make thy left hand a throne for the right, as for that which is to receive a King®®. And having
hollowed thy palm, receive the Body of Christ, saying over it, Amen. So then after having carefully
hallowed thine eyes by the touch of the Holy Body, partake of it; giving heed lest thou lose any
portion thereof?1°; for whatever thou losest, is evidently aloss to thee asit were from one of thine
own members. For tell me, if any one gave thee grains of gold, wouldest thou not hold them with
all carefulness, being on thy guard against losing any of them, and suffering loss? Wilt thou not
then much more carefully keep watch, that not a crumb fall from thee of what is more precious
than gold and precious stones?

22. Then after thou hast partaken of the Body of Christ, draw near also to the Cup of HisBlood;
not stretching forth thine hands, but bending®®, and saying with an air of worship and reverence,
Amen®2, hallow thyself by partaking also of the Blood of Christ. And while the moisture is still
upon thy lips, touch it with thine hands, and hallow thine eyes and brow and the other organs of
sense®2, Then wait for the prayer, and give thanks unto God, who hath accounted thee worthy of
SO great mysteries?®,

N 23. Hold fast these traditions undefiled and, keep yourselves free from offence. Sever not
157 yourselves from the Communion; deprive not yourselves, through the pollution of sins, of these

24 Ps. xxxiv. 9. Inthe Apostolic Constitutionsthe* Sancta Sanctis’ and its response areimmediately followed by the“ Gloria
inexcelsis,” and the“Hosanna.” Then the Clergy partake, and there follows a direction that this Psalm xxxiv. isto be said while
all therest are partaking. Inthe Liturgy of Constantinople there isthe direction: “The Choir sings the communion antiphon (t6
Kowwvik6v) of the day or the saint.”

&5 For ur) émtpénnte, probably an itacism, we should read ur émitpénetat, as aquestion, the propriety of the change being
indicated by the answer ovxi. “Isthejudgment of this entrusted to the bodily palate? No, but, &c.”

&l dvtitvnov cwuatog, “the antitypical Body,” not “the antitype of the Body,” which would require to0 swuatog. Cf. Cat.
xXi. 8 1, note 6.

a7 Cat. xviii. 32: “with what reverence and order you must go from Baptism to the Holy Altar of God.”

z8 Cyril appearsto be the earliest authority for thus placing the handsin the form of a Cross. A similar direction is given

in the 101st Canon of the Trullan Council (692), and by Joh. Damasc. (De Fid. Orthod. iv. 14). Dict. Chr. Ant. “Communion.”
That the communicant was to receive the Bread in his own hands is clear from the language of Cyril and other Fathers. Cf.
Clem. Alex. Srom. I. c. i. § 5: “Some after dividing the Eucharist according to custom allow each of the laity himself to take
hispart.” Seethe passage of Origen quoted in the next note, and Tertull. Cor. Mil. c. iii. “The Sacrament of the Eucharist, which
the Lord commanded both (to be taken) at meal-times and by all, we take even in assemblies before dawn, and from the hand
of none but the presidents.”

29 Origen. Hom. xiii. in Exod. § 3: “I wish to admonish you by examples from your own religion: ye, who have been
accustomed to attend the Sacred Mysteries, know how, when you receive the Body of the Lord, you guard it with all care and
reverence, that no little part of it fall down, no portion of the consecrated gift slip away. For you believe yourselves guilty, and
rightly so believe, if any part thereof fall through carelessness.”

&0 KUnTwv, not kneeling, but standing in a bowing posture. Cf. Bingham, XV.c. 5, 8§ 3.

2 Apost. Const. VIII. c. 13: “Let the Bishop give the Oblation (tpoocgopdv) saying, The Body of Christ. And let him that
receiveth say, Amen. And let the Deacon hold the Cup, and when he deliversit say, The Blood of Christ, the Cup of Life. And
let him that drinketh say, Amen.”

=2 Cat. xxi. 3, note 8.

=3 In the Liturgy of St. James, after all have communicated, “ The Deacons and the People say: Fill our mouths with Thy
praise, O Lord, and fill our lipswith joy, that we may sing of Thy glory, of Thy greatness, all the day. And again: We render
thanks to Thee, Christ our God, that Thou hast accounted us worthy to partake of Thy Body and Blood, &c.”
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Holy and Spiritual Mysteries. And the God of peace sanctify you wholly; and may your spirit, and
soul, and body be preserved entire without blame at the coming of our Lord Jesus Christ®*.—To
whom be glory and honour and might, with the Father and the Holy Spirit, now and ever, and world

without end. Amen.

=4 1Thess. v. 23.
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